Quartodecimanism
Quartodecimanism (from the Vulgate Latin quarta decima in Leviticus 23:5,[1] meaning fourteen) refers to the custom of some early Christians celebrating Pasch or Easter beginning with the eve of the 14th day of Nisan (or Aviv in the Hebrew Bible calendar), which at dusk is Biblically the "LORD's passover".
This Biblical law is called a "perpetual ordinance" (Exodus 12:14), but what it means to observe Biblical law in Christianity is disputed.
The Gospel of John (e.g., 19:14, 19:31, 19:42) implies that Nisan 14 was the day that Jesus was crucified in Jerusalem. The Synoptic Gospels place the crucifixion on the First Day of Unleavened Bread, usually understood as Nisan 15 (Leviticus 23:6), leading to holdings of contradictory chronology.
Background
Very early in the life of the Church, disputes arose as to which date Pasch or Easter (called "Pascha" in Greek and Latin) should be celebrated. Disputes of this kind came to be known as Paschal/Easter controversies. The first recorded such controversy came to be known as the Quartodeciman controversy.
In the early period, Easter was always held on a date near the middle of the Jewish month of Nisan. In the mid–second century A.D., the practice in the Roman province of Asia was for the pre-Easter fast to end on the eve of the 14th day of Nisan, the day on which the Passover sacrifice had been made when the Second Temple stood, and "the day when the people put away the leaven" (such as Jews and Jewish proselytes).[2] Nisan 14 itself was commonly, if somewhat confusingly, also called Passover. The Asian custom became known as "Quartodecimanism" among the Latins. Melito of Sardis was a notable Quartodeciman.
The practice elsewhere was to continue the fast until the eve of the Sunday following; the objection to the Quartodeciman practice was that the 14th of Nisan could fall on any day of the week. Outside of Roman Asia, Christians wished to associate Easter with Sunday, the day on which Jesus rose from the dead according to all the Gospels, and which had long been a Christian holy day.[3] According to the writings of Irenaeus, the Roman church had celebrated Easter on a Sunday at least since the time of Bishop Xystus (Sixtus I, 115–125).[4]
Irenaeus, who followed the Sunday custom, also stated, however, that bishop Polycarp of Smyrna in Asia Minor (a disciple of John the Evangelist) was Quartodeciman, celebrating on Nisan 14. Shortly after Anicetus became bishop of Rome in about 155, Polycarp had visited Rome, and among the topics discussed was this divergence of custom. But, Irenaeus noted,
Anicetus could not persuade Polycarp to forgo the [Quartodeciman] observance inasmuch as these things had been always observed by John the disciple of the Lord, and by other apostles with whom he had been conversant; nor did Polycarp persuade Anicetus to keep it: Anicetus said that he must hold to the way of the elders before him.
[bookmark: Late.E2.80.93second_century_controversy]Neither Polycarp nor Anicetus was able to persuade the other to his position, but neither did they consider the matter of sufficient importance to justify a schism. Indeed, Irenaeus also noted that "Anicetus conceded to Polycarp in the Church the celebration of the Eucharist, by way of showing him respect"; Anicetus and Polycarp parted in peace leaving the question unsettled.[4][5] 
Late–second century controversy
The difference in practice was turned into an ecclesiastical controversy when bishop Victor of Rome attempted to declare the Nisan 14 practice heretical and excommunicate all who followed it.[6] On this occasion Irenaeus and Polycrates of Ephesus wrote to Victor, Irenaeus reminding Victor of his predecessor Anicetus's more tolerant attitude, and Polycrates defending the Asian practice.
Polycrates (c. 190) emphatically notes that he was following the tradition passed down to him:
As for us, then, we scrupulously observe the exact day, neither adding nor taking away. For in Asia great luminaries have gone to their rest who will rise again on the day of the coming of the Lord .... These all kept the 14th day of the month as the beginning of the Paschal feast, in accordance with the Gospel .... Seven of my relatives were bishops, and I am the eighth, and my relatives always observed the day when the people put away the leaven.[2]
According to Eusebius, a number of synods were convened to deal with the controversy, which he regarded as all ruling in support of Easter on Sunday.
Synods and conferences of bishops were convened, and without a dissenting voice, drew up a decree of the Church, in the form of letters addressed to Christians everywhere, that never on any day other than the Lord's Day should the mystery of the Lord's resurrection from the dead be celebrated, and on that day alone we should observe the end of the Paschal fast.[7]
A Palestinian synod, under the direction of bishops Narcissus and Theophilus, issued "a lengthy review of the tradition about the Easter festival [beginning Sunday eve] which had come down to them without a break from the apostles", concluding:
Endeavor also to send abroad copies of our epistle among all the churches, so that those who easily deceive their own souls may not be able to lay the blame on us. We would have you know, too, that in Alexandria also they observe the festival on the same day as ourselves. For the Paschal letters are sent from us to them, and from them to us — so that we observe the holy day in unison and together.[8]
Victor's excommunication of the Asians was apparently rescinded, and the two sides reconciled as a result of the intervention of Irenaeus and other bishops:
Victor, head of the Roman church, attempted at one stroke to cut off from the common unity all the Asian dioceses .... But this was not to the taste of all the bishops: They replied with a request that he would turn his mind to the things that make for peace and for unity and love towards his neighbors. We still possess the words of these men, who very sternly rebuked Victor."[6]
In the end, a uniform method of computing the date of Easter was not formally addressed until the First Council of Nicaea in 325, and even today, the date still varies between West and East.
[bookmark: Legacy][edit] Legacy
It is not known how long the Nisan 14 practice lasted. The church historian Socrates knew of Quartodecimans who were deprived of their churches by John Chrysostom,[9] and harassed in unspecified ways by Nestor,[10] both bishops of Constantinople. This indicates that the Nisan 14 practice, or a practice that was called by the same name, lingered into the fourth century.
Because this was the first-recorded Easter controversy, it has had a strong influence on the minds of some subsequent generations. Wilfrid, the seventh-century bishop of York in Northumbria, styled his opponents in the Easter controversy of his day "quartodecimans",[11] though they celebrated Easter on Sunday. Many scholars of the nineteenth and twentieth centuries thought that the dispute over Easter that was discussed at Nicaea was between the Nisan 14 practice and Sunday observance.[12] A new translation of Eusebius' Life of Constantine suggests that this view is no longer widely accepted;[13] its view is that the dispute at Nicaea was between two schools of Sunday observance: those who followed the traditional practice of relying on Jewish informants to determine the lunar month in which Easter would fall, and those who wished to set it using Christian computations.
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First phase
Main article: Quartodecimanism
This was mainly concerned with whether Christians should follow Old Testament practices, see also Biblical law in Christianity. Eusebius of Caesarea (Church History, V, xxiii) wrote:
A question of no small importance arose at that time [i.e. the time of Pope Victor I, about A.D. 190]. The dioceses of all Asia [meaning the Roman Province of Asia], according to an ancient tradition, held that the fourteenth day of the moon, on which day the Jews were commanded to sacrifice the lamb, should always be observed as the feast of the life-giving pasch [epi tes tou soteriou Pascha heortes], contending that the fast ought to end on that day, whatever day of the week it might happen to be. However it was not the custom of the churches in the rest of the world to end it at this point, as they observed the practice, which from Apostolic tradition has prevailed to the present time, of terminating the fast on no other day than on that of the Resurrection of our Saviour. 
Quartodecimanism, a word not used in Eusebius' account, refers to the practice of fixing the celebration of Passover for Christians on the fourteenth (Latin quarta decima) day of Nisan in the Old Testament's Hebrew Calendar (for example Lev 23:5). This was the original method of fixing the date of the Passover, which is to be a "perpetual ordinance"[1]. According to the Gospel of John (for example John 19:14), this was the Friday that Jesus was crucified in Jerusalem, the Synoptic Gospels place the Friday on 15 Nisan.
A letter of St. Irenaeus shows that the diversity of practice regarding Easter had existed at least from the time of Pope Sixtus I (c. 120). Further, Irenaeus states that St. Polycarp kept Easter on the fourteenth day of the moon, whatever day of the week that might be, following therein the tradition which he claimed to have derived from St. John the Apostle.
About 195, Pope Victor I attempted to excommunicate the Quartodecimans, turning the divergence of practice into a full-blown ecclesiastical controversy. According to Eusebius, synods were convened and letters were exchanged. The controversy seems to have died down after Irenaeus and other bishops reminded Victor of his predecessor Anicetus' more tolerant attitude.
[edit] Second phase
Main article: First Council of Nicaea#Separation of Easter computation from Jewish calendar
The second stage in the Easter controversy centres round the First Council of Nicaea (A.D. 325). Granted that the great Easter festival was always to be held on a Sunday, and was not to coincide with a particular age of the moon, which might occur on any day of the week, a new dispute arose as to the determination of the Sunday itself. Shortly before the Nicean Council, in 314, the Provincial council of Arles in Gaul had maintained that the Lord's Pasch should be observed on the same day throughout the world and that each year the Bishop of Rome should send out letters setting the date of Easter.[2]
The Syrian Christians always held their Easter festival on the Sunday after the Jews kept their Pesach. On the other hand at Alexandria, and seemingly throughout the rest of the Roman Empire, the Christians calculated the time of Easter for themselves, paying no attention to the Jews. In this way the date of Easter as kept at Alexandria and Antioch did not always agree. The Jewish communities in some places, possibly including Antioch, used methods of fixing their month of Nisan that sometimes put the 14th day of Nisan before the spring equinox. The Alexandrians, on the other hand, accepted it as a first principle that the Sunday to be kept as Easter Day must necessarily occur after the vernal equinox.
The Council of Nicaea ruled that all churches should follow a single rule for Easter, which should be computed independently of the Jewish calendar, as at Alexandria. However, it did not make any explicit ruling about the details of the computation, and it was several decades before the Alexandrine computations stabilized into their final form, and several centuries beyond that before they became normative throughout Christendom.
Third phase
Main article: Synod of Whitby
The Roman missionaries coming to Britain in the time of St. Gregory the Great found the British Christians, and the Irish missionaries who evangelized the English from the north, adhering to a system of Easter computation which differed from that used in the Mediterranean world. This British and Irish system, on the evidence of Bede, fixed Easter to the Sunday falling in the seven-day period from the 14th to the 20th of its lunar month, according to an 84-year cycle.[3] The limits of luna 14-luna 20 are corroborated by Columbanus. [4] The 84-year cycle, the lunar limits, and an equinox of March 25 also receive support from MacCarthy's analysis of Padua, Biblioteca Antoniana, MS I.27. [5] Any of these features alone could have led to occasional discrepancies from the date of Easter as computed by the Alexandrine method.
This 84-year cycle (called the latercus) gave way to the Alexandrine computus in stages. The Alexandrine computus may have been adopted in parts of the south of Ireland in the first half of the 7th century. [6]Among the northern English, the use of the Alexandrine computus over the Brittano-Irish cycle was decided at the Synod of Whitby in A.D. 664.[7] The Alexandrine computus was finally adopted by the Irish colonies in northern Britain in the early 8th century.[8]
Fourth phase
Main article: Reform of the date of Easter
After the promulgation of the Gregorian calendar in 1582, the Catholic and Protestant churches of the West came to follow a different method of computing the date of Easter than the one that had been previously accepted. Most Eastern Orthodox churches continued to follow the older practice and this difference has continued to the present time, despite several attempts to achieve a common method for computing the date of Easter. In 1997 the World Council of Churches proposed a reform of the method of determining the date of Easter at a summit in Aleppo, Syria: Easter would be defined as the first Sunday following the first astronomical full moon following the astronomical vernal equinox, as determined from the meridian of Jerusalem. The reform would have been implemented starting in 2001, since in that year the Eastern and Western dates of Easter would coincide. This reform has not yet been implemented.
See also
· Reform of the date of Easter 
· Gregorian calendar 
· Computus 
· Sardica Paschal Table 
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The "Great Sabbath"
Because the Smyrnaean letter known as the Martyrdom of Polycarp states that Polycarp was taken on the day of the Sabbath and killed on the Great Sabbath, some believe that this is evidence that the Smyrnaeans under Polycarp observed the seventh day Sabbath.
William Cave wrote, "...the Sabbath or Saturday (for so the word sabbatum is constantly used in the writings of the fathers, when speaking of it as it relates to Christians) was held by them in great veneration, and especially in the Eastern parts honoured with all the public solemnities of religion."[8]
Some feel that the expression, the Great Sabbath refers to the Christian Passover or another annual holy day. If so, then the martyrdom would have had to occur between one and two months later as Nisan 14 (the date that Polycarp observed Passover) cannot come before the end of March in any year. Other Great Sabbaths (if this is referring to what are commonly considered to be Jewish holy days, though observed by many early professors of Christ) come in the Spring, late summer, or Fall. None occur in the winter.
The Great Sabbath may be alluded to in John 7:37. This is called the Last Great Day and is a stand-alone annual holy day immediately following the Feast of Tabernacles. It is, however, disputable whether such biblical references mean a common practice or just onetime events.
[bookmark: Importance]Importance
Polycarp occupies an important place in the history of the Christian Church. He is among the earliest Christians whose writings survive. It is probable that he knew John the Apostle, the disciple of Jesus. He was an elder of an important congregation in an area where the apostles laboured. And he is from an era whose orthodoxy is widely accepted by Orthodox Churches, Oriental Churches, Seventh Day Church of God groups, Protestants and Catholics alike. All of this makes his writings of great interest.
Polycarp was not a philosopher or theologian. He appears, from surviving accounts, to have been a practical leader and gifted teacher, "a man who was of much greater weight, and a more steadfast witness of truth, than Valentinus, and Marcion, and the rest of the heretics," said Irenaeus, who remembered him from his youth.[9] He lived in an age after the deaths of the apostles, when a variety of interpretations of the sayings of Jesus were being preached. His role was to authenticate orthodox teachings through his reputed connection with the apostle John: "a high value was attached to the witness Polycarp could give as to the genuine tradition of apostolic doctrine," Wace commented,[10] "his testimony condemning as offensive novelties the figments of the heretical teachers. Irenaeus states (iii. 3) that on Polycarp's visit to Rome his testimony converted many disciples of Marcion and Valentinus. Surviving accounts of the bravery of this very old man in the face of death by burning at the stake added credence to his words.
His martyrdom is of particular importance in understanding the position of the church in the pagan era of the Roman Empire. While the persecution is supported by the local proconsul, the author of the account noted the bloodthirstiness of the crowd in their calls for the death of Polycarp (Ch. 3). Additionally, the account also demonstrates the complexity of the Roman government's position toward Christianity, since the Christians are given the opportunity to recant and are not punished immediately as confessed criminals. This rather odd judicial system toward the crime of Christianity would later be derided by Tertullian in his Apology.
Polycarp was a great transmitter and authenticator of Christian Revelation in a period when the gospels and epistles were just beginning to achieve acceptance. Although his visit to Rome to meet Anicetus has in the past been used by some in the Roman Catholic Church to buttress papal claims, the documented truth according to Catholic sources is that Polycarp did not accept the authority of the Roman Bishops to change Passover (rather, they agreed to disagree, both believing their practice to be Apostolic) -- nor did some of those who have been suggested to be his spiritual successors, such as Melito of Sardis and Polycrates of Ephesus.
The chief sources of information concerning Polycarp are four: the authentic epistles of Ignatius, which include one to Polycarp; Polycarp's Epistle to the Philippians; passages in Irenaeus' Adversus Haeresis; and the letter of the Smyrnaeans recounting the martyrdom of Polycarp.
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